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ABSTRACT

In the article the linguocultural study of the usknumbers
within phraseological units and their symbolic megs is
discussed. The symbolic meaning of numbers wasyzethl
based on the symbolic meaning of phraseologismtaicomg
the number forty in the Karakalpak language. The
mythological significance of the number forty, tating a
person's age, the limit of counting, and the sysibblquantity
and time were analyzed.
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INTRODUCTION

Number is a cultural category with symbolic feasuré&ince
ancient times, people have been very interestatuimbers as a
symbol from a cultural perspective. Number is pemd as a
magical and mysterious concept that embodies harmdth the
universe. Thus, numbers, in addition to expressjingntity, are
also a sign of some quality. Pythagoras viewed mumslas
symbols given by God and the key to the laws ofrtosiarmony.
When studying sacred number concepts, it is esééntstudy
them from a linguocultural perspective. Because ¢oéural
specificity of a particular concept can be seeniténuse in
language. Numerals are reflected in language asularal
expression. Currently, in linguistics, researchéng conducted
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on how concepts and thoughts in human conscioudimestheir
reflection in language from the perspective of eaxiion's
nationality and uniqueness. The interaction of legg and culture
is one of the research areas of linguistics todiag language, as
the primary means of conveying culture, preserves teansmits
the cultural values of the people. As for phrasgiol units, they
are considered the main linguistic "storage" otwel Here, the
internal form of phraseologisms plays a leading relthrough its
figurative basis, it, in connection with the cudtbiand linguistic
environment, reflects the heritage of advancedrtagé culture
and connects the phraseological unit with a spedfistem of
culture, thereby forms the cultural connotation dfie
phraseologism. The "language" of culture is thattwe of cultural
objects - symbols - defined by language. Symbadsome of the
units of linguoculturology. Symbols have been stddiin
philosophy, cultural studies, semiotics, psycholagythopoetics,
folklore studies, literary studies, linguistics,daother disciplines.
Numerals within phraseological units express symbmieaning,
indicating the national identity of each languagd people.

LITERARY ANALYSIS AND METHODOLOGY

The symbols are oriented towards the distant pabtee formed
in human consciousness, their worldview is modetawugh

mythological thinking, which is the oldest form whderstanding
the world. Phraseologisms, in their essence, predarowledge
about human primitive consciousness and transmifrdtn

generation to generation. "Through symbols, theeshqualities
of culture are revealed to our consciousness: mgarthat are
inconceivable, live in the unconscious depths ef tieart, and
unite people into a single ethnocultural communitye

comprehended" [1: 238].

The numerals "three,” "seven,"” "nine,” and "fortysed
within phraseological units in Turkic languages asgressed
through scientific concepts such tsek sézler, uyitqr sozler,
kiyeli sanlar, sokrallig ménige iye sanléupporting words, key
words, holy numbers, numbers with sacred meanihggsé@
numbers serve as symbols reflecting people's kelidgéstyles,

non non
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mythological and religious concepts. The numberrtyfoin

ancient times, during the development of the numbgesystem,
initially represented the largest number. Therefoie is

frequently used in folk traditions and rituals, yedds and
sayings, and phraseologisms.

A. Bekbergenov, a scholar who has specifically aesesd
numerals in the Karakalpak language, cites sevschblarly
opinions regarding the origin of the number fortiyorty. This
number appears similarly in many Turkic languagesd a
monuments. Only in the Uyghur-Oghuz group of larggsaare the
wordsdo'rten (Tuva),tuoért uon(Yakut), tértén (Yellow Uyghur),
dorten (Thopha) used instead. W. Scott derives the nurQoey
(forty) from the wordqir, S. Koelle from the wordsgjirqindi
(broken piece, woodwool). I. Galevi sometimes dbser it as
derived from the word "four,” and in another hypstis, he
indicatesqirg — (i)+kir (eki)(two)+(y) ik (irmi)(twenty)-kir+ik, j.e.,
two twenty. V. A. Gordlevskiy indicates that "40"as once a
religious word and meant "many" [2: 19].

The use of the number forty in the Kyrgyz languagelso
explained by the Kyrgyz ethnogenesis. In the gkaaiyyz epic
"Manas," the number forty is included among the bera used
in a sacred sense. The story of the epic beging wie
deportation of forty Kyrgyz to Altai. In the Kyrgyanguage, the
number "qirq" is used in the following contextgrir is qirq
jilda bilinedi, qirgizdiki qirg jilda bilinedi (a dishonest deed will
be known in forty years, the Kyrgyz one will bevinan forty
years) etc [3: 71-75].

There are a number of concepts, beliefs, and irdtam
related to the number forty in our people's histtitgrature, and
culture. The number forty was used as a countmg In ancient
times. In some sources, it is mentioned that itresgnts
mythological symbols.

Scholar O. Dospanov, a researcher of the Karakalpak
language, suggests that “The number 'qirq’ (faetyjnologically
expressed plurality, abundance, and countlessitinfim ancient
times, narrowed its meaning over time and shoulde haeen
limited with expressing its current semantics"101-102].
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In our culture, there is a tradition dflani qirginan skgarnw
(tradition when a child is forty daysafter birtifter forty days,
the baby's body comes into shape, and their movisnbegin to
form. This characteristic is measured over time laaitied in salt
water for forty days. The tradition of pouring fprpoonfuls of
water and making wishes at the fortieth day cetetmas still
preserved among the Karakalpak people today. Ity dianes,
forty qumalaq, various coins, items, and asyk bameie placed
in the water. After forty days, the baby's "abdaahihair’ and
"milk nails" are removed. Without discarding tharhthey tie it
to a cloth and tie it as an amulet to their clotbesradle. With
the belief that the girl's dowry should be plertithe girl would
be showered in forty days, and with the wish thatkoy would
quickly grow up the tradition will be held beforé days. Based
on this tradition, we see that traditions liggqinan shgariw,
qirg gasiq suw, qirq qumaladgpave been preserved in our
language as linguocultural unitsQullasi erte baharde Otemurat
gizli bohlp, soniqgirginan sugaraman degenshe Hdarlixa ay
jumisina garap galdi(M. Nizanov). (So, in early spring,
Utemurat had a daughter, and until she’ll be fays, Hurlikha
was left to do household chores)Endi kishkentay gasiq akel
tébesinemirg qasiq suw quyayi(M. Nizanov). ("Now, bring a
small spoon. I'll pour forty spoons of water over)t'

In our nation, there are concepts likgirq kinde jan beriw,
«qIrg kinde jan ketiw», «qirgin beriv3to die in forty days," "to
die in forty days," and "to give ceremony in fodgys)." There
are traditions of giving charity after forty day3irqin beriwis a
tradition performed forty days after a person'stlile@hey keep
the lamp burning in the house for forty days. Thisans the
deceased has descendants. In our language, theepivasia
shiraq jaggamax (will they light a lamp on your head) is used in
connection with this concepBunnan s@ bay kempirdi qirqi
menen jlzine soy dep, bir-birden eshki jiberdi itlag kelgende
lebizden tayip(K. Sultanov). (After this, the rich man sent one
goat each to slaughter the old woman's fortith hoddredth
charity, and when the year came, he broke his m®mbo:
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hdmmesi qgirq adim sheginip kelip quran ogfi. Nizanov).
(Then everyone stepped back forty steps and rettite@Quran).

Qirg is one of the sacred and revered numerals in the
mythical consciousness of the people. The wgird (forty) not
only has a numerical meaning but also serves asotaword
within phraseological units, being used in relationquantity,
time, measure, and various human situations. Pblagems in
our language serve as a means of reflecting theéurall
worldview of the people. Because they are the thtag
consciousness, testament, traditions, and histbrihe people,
passed down from generation to generation sincemtrtimes.

In proverbs and sayings, we see that the numbsrifoused
depending on a person's age. "Proverbs, sayindotaer words
demonstrate that forty is not a simple number, dusacred
measure" [5: 346]. Forty years is the age wherrsopés strength
matures, the age when collecting mind, the age whey reach
maturity. In proverbs likecQirgga kelgenshe nirgga kelmegen»,
«otizda orda buzhg@mn, girginda gamal almaydi», «bir kun
urisganni qirq kan nesiybesi ketedi», «qirq jil bayhq jogq jil
jarlishilig jog» ("One who doesn't reach a price until forty,"” "One
who doesn't break the horde in thirty doesn't ggege in forty,"
"One who fights for one day loses their fortune fianty days,"
and "there's no wealth for forty years, no poveidy forty
years"), forty is considered a full-fledged a@heshebir kin
urisganni qirq kan nesiybesi ketedegen(M. Nizanov). (Sister-
in-law, it's said that A one-day quarrel losesfigune for forty
days).Qirqg jil bayhq, qirg jil jarlishilig jogdegen zaman jaqin
arada bir shaypalmas pa ekdK.Sultanov). (Will the times of
forty years of wealth and forty years of povertgagipear not
sway in the near future?)

K. Ayimbetov, a researcher of Karakalpak oral &tere,
states, "In the ancient traditions of the Karaklatpamitating the
forty young men beside the heroes in the epics, gaime has
evolved into a form. This forty-man game is an antitradition
of the Karakalpaks, dating back to the time of theroes,”
mentioning the Karakalpak folk gameQirq jigit» (forty man)
[6]. In folk oral literature and epics, the chasast "forty girls"
and "forty young menare depictedQasina qirq qiz aldirip garsi
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jawdan gaytpad(«Qirq giz dastanip> (She brought “forty girls”
and did not turn back from the enemyart Shorant xizmetine
qirq jigitin beredi Qirq jigitti gqosshi gildi, Mart Shorani basshi
qildi («Er shora» dastag (They gave forty men to brave Shura's
service, Made “the forty menhis assistants, The brave Shura
was leader).

In religious understanding, the conceptgjwf parizin bilivy
girq shilter gayip erenler(knowing the forty duties, the forty
shilters of the absent spirits) have been forndedtqanda joli
bolsin, Joldasi Qizir bolsin Qirq shilten gayip erenley
Jilawrida jarsin(«Er shora» dastaj (May your path be blessed
when you journey, May Khizir be your companion, tifor
missing heroes, May they walk on your reirig}a bolsa atasl,
Qirqg shilterler gollaydi, Jgja sal dep pendesin, Tort perishte
jollaydr («Qirgqizy. (If his father is pleased, Forty laces support
him, Saying "put him on the road," the four angsd®id him).
Qirg shilten— Many Angels.Keltirmegil, ata, namis-arimdi,
Qirg shilten qolladi, kasip karimdi, Xalgim ushiir lgayratim
salaman, Ozime ber ata, iqtiyarimtkQaragalpaq folklors).
(Don't make me be ashamed, father, Forty pillappstaed my
profession, | dedicate my strength to my peoplaeGne my
freedom, father). In this contex®irq shiltenis used in the sense
of an invisible, brave, and courageous forty memyiag as the
spiritual guide of warriors.

The number "forty" is frequently met in phraseobtagiunits.
The number “forty” is used to denote a large qugnt certain
limit, or an intensifying meaning. We see the uS¢he number
forty as a symbol of war in phraseological unikfirq kun
surgin, mk Kan qurginy, «qurq jil qurgin bolsada, adjeli kelmey
olmeydi», «qirq jilik bolgir». ("Forty days of exile, a thousand
days of slaughter,” "Even if there are forty yeafsslaughter,
they will not die until their time comes," "May yooe forty
marrow)". Qazan jurtiqirq marte olip, qirq tirilse dganinda
emek tastay epeleklep Qnmnigalatyin tari jog. (K.
Mémbetov).(Even ifthe land of Kazan died forty times and was
forty times reborn Crimea, fluttering like a boulder beside it,
showed no sign of stayingQirq pishag boliw -Fighting,
shouting, fighting Qashan koérse qoisisi menen qirq pishaq
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boladi da otiradi (x.a). (Whenever you see them, they're argue
with their neighbor).

The number forty is a symbol of abundan®tiz kdn oyin,
qirg kun toyin beriw- is sign of abundance, signifying the long
duration of the gameAqilgoyleri patshga aqil berip, sol gizdi
tabiw ushin otiz kan oyin, girg kdn toy, beriw batagoyadi
(«Qaragalpaqg xalq ertekles). (His advisors advised the king,
demanding thirty days of games and forty days ofldirgs to
find the girl). Phraseologisms likeQirg jamaw», «qirq tesik»,
«qirg qurag»("forty patches," "forty holes," "forty quilts")efer
to worn-out, old things. For exampléerdi qirq parshe eldi toz-
toz etip, jaralap tinig suya bigaysa!... (K. Sultanov) (you
make the earth forty pieces, the land scatteredynded, and
mixe with clear water!...). In this example, therggeologism
means dividing, destroying.

The number forty also has a symbolic meaning, esging
various human characteristic&0ytip sondaylare kesirinen
erkek biysharalardi nesiybesi qirq jerinen qirqilip atiS.
Jumgulov). (Thus, because of such people, the fortunthe
poor men is being cut off in forty places). Thegg®ologism in
this example means to be deprived of the oppogtu@ikshesi
qirq jarig — a hard worker with a cracked heel after harddab
Qudaynazabkshesi qirq jariq bolikisi esiginde islegen miynet
hagisinan bir eshki aladQaraqalpaq @izlari, 4psanalari ham
sheshenlik sézleri (Qudaynazar has forty holes in his heels gets
one goat from the salary he earns working at sosigdrouse).
Qol ganatim bolar dep, gol bergen Qirim bokgaqg tarli qiliq
shigarip, qayta-gayta qggin sawashlaga sebep bolip, eldi
girampish etip uristirip ol jufK. Mambetov). (The Crimea,
claiming to be my support, has committed forty elifnt acts,
repeatedly causing devastating battles and causomflict
among the people)Qabirgasi qirq jerinen sotiliw— torture,
suffering. Jawlarga jeligip jasliq etpesin, Qabfandi qirq
jerinen soétpesin, Bas jibin ul-giztarip ketpesin, Perzenigé bek
bol ay dana xalqim(G. Dawletova). (Don't let your youth be
overwhelmed by enemies, Don't let your ribs breakfdrty
places, Don't let your sons and daughters lose treads, Be
careful with your children, my wise peoplé€)irgina shidgan
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qirq birine (besine) de shidayéhi is toendure, to be patient.
«Qirgina shidadi qirq birine de shida (M. Nizanov). ("you
endure forty, now endure forty-one). Ziyadawa da,asfip
turgan men jog. Qirgina shigan qirq besine de shidaydi deydi
goy. (K. Raxmanov). (Ziyada: Yes, I'm not in a hurfjhey say
someone who can endure forty can endure forty-fi@aidiyar:
Qirq besine emes qirg birine shidasda jetip atir, qudgay. (K.
Raxmanov). (Qudiyar: Even if you endure forty-onet forty-
five, it's enough, my dear).

The number forty is used symbolically to indicatpeaison's
age.Qirginan sa saz shertiw(learning a craft at forty)qirqtan
keyin saz shertip, qartayganda shalasariba (starting a business
after you've passed your age), aquogga kelgenshe nirgga
kelmew (doing things that don't match your age)irqga
kelgenshe nirgga kelmewis not mature, not suitable for their
age. Qirqga kelgenshe nirqga kelmeédiw». Bala sh&aridi zar
eniretkeni bilay tursin, awil-eldi patge keltirip budirdiz goy!
(G. Esemuratova). ("You didn't become mature." Y@unot
only made your children cry in despair, but yowlso ruined the
entire village!).

RESULT

The use of numbers within phraseological units xpress the
national characteristics of a people is being ifiedt in
linguistic research. In the article, we analyze@ tymbolic
meanings of the number forty in the Karakalpak lege based
on examples taken from Karakalpak folk oral trasis and the
works of Karakalpak writers and poets and the syimmbo
meanings of the number forty in phraseological uran be
expressed as follows:

e the time after the baby is born;

« the time after a person's death;

e quantity;

« symbolofabundance;

« symbol of a person's age characteristic;

e asign of a person's good and bad qualities.
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In conclusion, the number "forty," used in variocentexts,
vividly reflects the Karakalpak people's way ofelifand
worldview since ancient times. Numbers constithee ¢lements
of a unigue numerical code describing the univeeswl
humanity. In every culture, the digital code trartsnmational
digital symbolism from generation to generation.hds been
determined that the number forty is used in Karnadal
phraseologisms as a number denoting the mythologwaepts
of the people, religious beliefs, counting limitpjantity, and
various characteristics of a person.
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